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From The Editor’s Desh. ....2..+-+ 


Another month of Ramadan. One more opportunity to contemplate, reflect and 
appreciate the Blessings of the Creator. An opportunity to be thankful and become 
worthy of God’s Grace. 


God has created on this planet the great system called life support system. The 
food and water which we consume is part of the life support system which God 
has provided for us on this planet. | 


This is a blessing from our Sustainer. And, in Ramadan, by remaining hungry and 
thirsty from dawn to dusk, we are brought nearer to appreciate this blessing from 
our Creator. This month reminds us our complete dependence on this life support 
system so that we become thankful to our Sustainer. Just imagine without this 
support provided by our Sustainer our very existence on this planet would come 
to an end. Thus this month should create in us God Consciousness and 
Thankfulness. _ 


Let us pray that God grant us this feeling of God Consciousness and Thankfulness. 
Without this realization our abstaining from food and water has no meaning. 


Haroon Shaikh 


October 2006 


Islam in the Present Age 


Today now the question arises as to whether an Islam which teaches non-violence can be of relevance 


in the present age, and assume a superior position once again in new situations. 


The answer is entirely in the positive. The truth is that Islam being a peaceful religion shows that it is 
an eternal religion. Had it been a religion of violence, it would not have been eternal. For, in modern 
times, the way of violence has been totally rejected by contemporary thinking. Now only that system is 
worthy of consideration and acceptance the teachings of which are based on peace and non-violence. 


Modern thinking, for example, has rejected communism. One of the major reasons was that 
communism had to be sustained by violence. And under no circumstances is violence acceptable to the 
modern mind. Nazism and Fascism too have been rejected on similar grounds. Modern man, therefore, 
disapproves of both religious and non-religious extremism, because — lead man ultimately to 


violence. 


But Islam is a religion of nature. It has held violence as inadmissible from the outset. Islam has been 
an upholder of peace, not violence, from day one. 


In the past, Islam played a great role in the development of humanity, as a result of which human 
history entered a new age of progress and development. The time has come today for Islam to play a 
great constructive role, leading human history once again into a new age of progress. 


What is called scientific or technical progress is the result of the discovery of some of the great 
secrets of nature. But ifnature and its mysteries have always existed in our world, why has there been 
such a long delay in their discovery? Why could not the scientific advancement of the last few hundred 
years have been made thousands of years ago? | 


The reason was that in ancient times religion and science (divine knowledge and human 
knowledge) were linked with one another. Religious persecution had become an insuperable obstacle 
to the progress of science. Scientific enquiry was anathema to men of religion. 


What Islam did was separate religion (which had become, in essence, a set of irrational beliefs) 
from scientific research and investigation. For instance, eclipses of the sun and moon had been linked 
with human destiny. The Prophet Muhammad (pbuh) declared that eclipses had nothing to do with the - 





lot of human beings. These were astronomical events, not events pertaining to the fate of mankind. 
(Fathul Bari, 2/611) 


In this connection, an incident of the pollination of dates is recorded in the books of Hadith. The 
Prophet of Islam observed that in worldly matters such as these, “you should act according to your 
experience, as you know these matters better: ” (Sahih Muslim bi Sharh An-Nawawi, 15/117) 


This meant delinking religion and science from one another. In this way scientific research acquired 
an atmosphere of freedom for its functioning. For the first time in human history science (human: 
knowledge) could be developed freely without the intervention of religion. And advancing gradually, it 
culminated in the attainment of the modern age. xn 


But, today mah is again facing an even greater problem. That is, despite the extraordinary progress 
made in the field of science and technology, human beings are confronted with various kinds of prob- 
lems, without there being any solution in sight. All these problems have resulted from not knowing the 
limit of freedom. 


Modern man aspired to freedom as the highest good, but once having reached this goal, he was 
unable to set reasonable limits to freedom. In consequence, unrestrained freedom descended into 
anarchy and lawlessness. This is the actual cause of many of the problems which are emerging in 
modern times in western society. Now man requires an ideology which delimits his freedom, drawing 
the line between desirable and undesirable freedom. And it is only Islam which can provide him with : 
such an ideology. 


Now is the time for this ideology to be presented to man, who is ready and waiting to accept it. 
After the fall of communism (1991), the world is faced with an ideological vacuum. This vacuum can be | 
filled by Islam alone. In the present world the developed countries have become economic or military 
superpowers, but the place is vacant for an ideological superpower, and that, potentially belongs to 
Islam. 


There is only one obstacle in converting a great potential into a reality in favour of Islam. And that 
_ js the repeated recourse to violence by Muslim movements in modem times. Such action has presented 
Islam before the world in the guise of a violent religion. For this reason the man of today shies away 
from Islam. He fails to study Islam objectively. If this barrier could be removed and Islam once again | 





Da‘wah Activism 


Islamic activism in respect of its method is based on non-violence and in respect of its target is based on 
da ‘wah. Da ‘wah, in fact, is another name for a peaceful struggle for the propagation of Islam. It would 
be true to say that Islamic activism in fact is da ‘wah activism. 


The task of da ‘wah is no simple one. It enjoys the status of a key factor. If this task is fully 
performed, all other objectives will be automatically achieved. Here are certain references from the 
Qur’an in this connection. | | 

|. Through da ‘wah the believers receive God’s protection against the mischief of the opponents. 
(5:67) 7 
Through da ‘wah even the direst of enemy turns into a dearest friend. (41:34) 

3. Da‘wah proves Islam’s ideological superiority. And without doubt nothing is greater than the 
superiority of ideology. (10:32) 

4. Through da ‘wah a positive mentality is inculcated within the ummah. This is called ‘honest 
counsel’ in the Qur’an. (7:68) — 

5. The mission of da ‘wah is performed by human beings but the conducive conditions for it are 
provided by God. Just as farming is to be done by the farmer while the rains come from God. 
In modern times favourable conditions have been fully provided to man. Now the believers’ 
duty is to refrain from expending their energies in futile activities. They must exert their entire 
energy in da ‘wah work. All the best results will ensue from this act. 

6. The Prophet Muhammad (pbuh) along with about two hundred of his companions left Makkah _ 
when the Makkan leaders had made it impossible for them to stay there. The Makkans had 
even decided to kill the Prophet. But the first speech the Prophet made on reaching Madinah 
had no taste of bitterness, neither did it contain any mention of vengeance on or violence against 
the Quraysh. 


On reaching Madinah the first priority was given to the task of entering into peace treaties with the 
tribes in and around Madinah, for instance with the Banu Khuza‘a, etc. According to their pact neither 


would they fight against the Muslims nor would the Muslims fight against them. Most of the tribes in 
Arabia joined in these truce agreements. . | 


tl 


But the Quraysh did not desist from aggression, and even engaged in certain military forays against 
the Muslims. Finally, in the sixth year of Hijrah, the Prophet succeeded in making a peace treaty with 
the Quraysh as well, at a place called Hudaybiya, albeit on acceptance of all the conditions laid down 
by the Quraysh. [4] 


Muslims Displaced 


tis an incontrovertible fact that Muslims have not been able to join the mainstream in modem times. 
At all places and in every department they are leading their lives as if driven into a corner. This is 
undoubtedly an extremely critical ae for it has relegated Muslims to second class positions all 
over the world. 


To me, the greatest reason for this is the violent attitude of the Muslims. Today’s Muslims are easily 
provoked and become violent at anything which is against their way of thinking. It is true that not all | 
Muslims become involved in acts of violence. Yet all Muslims would be regarded involved in this 
matter. This is because that section of Muslims—in fact, the majority—who are not personally 
involved, neither disown those members of their community who are engaged in violence, nor even — 
condemn them. In such acase, according to the Islamic shariah itself if the involved Muslims are directly 
responsible, the uninvolved Muslims are also indirectly responsible. 


It is Muslims’ religious and secular leaders who are actually responsible for this violent approach on the 
part of Muslims today. In modern times when Muslims have had to undergo the experience of defeat, 
almost all the religious and secular scholars as well as intellectuals followed one single line, that of 
awakening the spirit of jihad (in the sense of gital) among Muslims. The entire Muslim world 
reverberated with such slogans as ‘jihad is our way and jihad is the only solution to our problems!’ 


The entire world has witnessed a great number of large and small movements in violent response to the 
problems faced by Muslims. If you go to Palestine, you will hear the youth singing a song, no doubt 
taught to them by their elders: sh, 

Lets make war, let’s make war, 


For war is the way to success. 


In modern times the violent approach of our intellectuals, and leaders of movements, is the sole reason 
for the present violent mentality among Muslims all over the world. It is as a result of this mentality that, 
if anyone writes a book against Islam, Muslims are prepared to kill the writer. If any procession raises 
anti-Muslim slogans, Muslims start stoning the procession instead of killing the evil by observing 
silence, which, as Umar Faruq advocated, would be the best strategy in such a case. If there is any 
monetary or territorial controversy with any nation, they immediately take up arms against it, ratherthan 
adopt a peaceful strategy to solve the problem. 7 





This violent mentality of Muslims is responsible for having alienated them from their neighbours 
everywhere. Their conduct clearly shows that they no longer cherish the ideal of universal brotherhood. 
Everywhere they are looked upon with aversion and dread. One can even see notices on walls which 
say ‘Beware of Muslims’, instead of ‘Beware of dogs.’ And if these words are not inscribed on walls, 
they are certainly inscribed on the hearts and minds of the people. The resulting dissociation has left 
Muslims a backward group in modern times. Even in advanced countries like America they remain 


backward as a community in comparison with other immigrant groups. 


The only way to alleviate the tragic plight of Muslims is to bring them back to non-violent Islam, by - 
helping them to understand that their violent version of Islam is not the true one. 


As soon as Muslims take to the path of non-violent Islam, they will be able to become equal partners 
with other communities. They will have joined the universal mainstream, and will consequently be able 
to participate in all activities, in all institutions. People, instead of dreading them, will welcome them in 
every field. They will become a part of the universal brotherhood. Their issues will be looked upon with 
justice. Their equal partnership will be certain in all institutions ranging from the social to the 
educational. 


Peaceful interaction will give Muslims the kind of intellectual stimulation and variety of experience which 
they must have if they are to tread the path of progress. Interaction will also facilitate the task of da wah 
ona large scale. The natural result of this vast interaction of Muslims and non-Muslims will be that 
everywhere dialogue on Islam will be started, formally as well as informally. In modern times, because 
of the extremist and violent attitude of Muslims, serious dialogue between Islam and non-Islam has 
almost come to an end. Now when peaceful interaction between Muslims and non-Muslims takes 
place in a normal atmosphere, serious dialogue will ensue on its own. The beginning of serious dialogue 
between Islam and non-Islam is, without doubt, a very great success from the point of view of da’wah. 


The Qur’an describes Sulh al-Hudaybiyya, in the early period of Islam as a ‘clear victory’. It was a 
‘clear victory’ in the sense that it established peace between the believers in tawhid and believers in 
shirk, thus making it possible for a serious dialogue to be held between the two on religious matters. 


I modem times if Muslims abandon the path of violence and fully adopt the path of non-violence, this 
will be for Muslims like reviving the sunnah of Hudaybiyya. And they will start receiving those great 
benefits which Islam and Muslims had gained after the event of Hudaybiya in the first phase. 


[6] 


Peace and Justice 


One great problem for Muslims is that peace does not necessarily guarantee them justice. This has 
caused Muslims to become violent and to neglect opportunities for da ‘wah. In modern times Muslims 
want a peace which brings them justice. But according to the law of nature, this kind of peace can never 
be achieved, that is why Muslims the world over are in a state of physical and mental unrest. Distressed 
in their minds, they have become violent in their thinking and in their actions. 


The truth is that peace does not automatically produce justice. Peace in actual fact simply opens up 
opportunities for the achievement of justice. At the time of Hudaybiyya the Prophet Muhammad (pbuh) 
had not found justice. He had achieved peace but only by delinking it from justice. The Prophet had 
made this peace not to exact justice but to receive the opportunities. And great opportunities for 
da 'wah action did open up with the establishment of peace. The Prophet exploited these opportunities 
in full measure. Therefore, in just a few years’ time the Prophet not only ensured justice, but set Islam 
upon a much more solid footing. 


The Muslims of the present day have to understand this secret of nature. Only then will it be possible for 
them first to find peace, then ultimately their desired goal ofjustice. 


In October 1997, I met a 36-year old European, Leon Zippo Hayes, who was born in the city of 
Christchurch in New Zealand. After having studied Islam, he has changed his religion. His Islamic name 
is Khalilur Rahman. Passing through Muslim countries he is going to perform Hajj by land. 


During the conversation he said that in modern times Muslims are engaged in bloody war at many 
places, at some places with others and at other places among themselves. This had led him (like many 
others) to conclude that perhaps Islam was a religion of violence. Later, he studied the Qur’an with the 
help of translations, and when he reached this verse in the Qur’an: ‘Whoever killed a human being 
should be looked upon as though he had killed all mankind (5:32),’ he said that he was so moved that 
he could not believe that it was there in the Qur’an. 


This incident is broadly indicative of the thinking of non-Muslims on Islam. On seeing the actions of 
Muslims, people today find it hard to believe that Islam may be a religion of peace. But if Muslims stop 
engaging in violent activities and give people the opportunity to appreciate Islam in its original form, then 
certainly a great number of people would realise as they never had before that Islam was a peaceful 


religion and they would rush to it, saying that it was exactly the religion which their souls had been 


seeking all along. | ; 





et 


UPDATING : Reapplication Of Shariah 


Religious Institutions 


Right from the days of the companions of the Prophet up till the present times the majority of Muslims, 
both rulers and ruled, have shown the greatest of interest in and concern about imparting a theoretical 
as well as a practical knowledge of Islam to their offspring. For the purpose of learning how to practise 
Islam in day-to-day life in accordance with the prophetic role model, numerous institutions came into 
existence. The religious schools of the traditional type was called a Madrasa, while the spiritual training 
centre was called a Takya. Starting in the remote past and continuing right up to the present day, a 
tremendous netwotk of such religious institutions has proliferated all over the Muslim world, and in 
recent times has been marked with renewed vigour and vitality. Without doubt these institutions have 
been successful in at least one of their fundamental objectives, that is, to preserve and transmit the 
practical form or applied aspect of Islam from generation to generation. In the present century, the 
same purpose has also been achieved by a number of other religious organizations and movements. 
The movement of Tabligh may be cited here as an example. 


Updating 

The second point in this connection is the process of updating. The religion handed down by the 
Prophet remains one and the same. However, since the situations in human society are subject to 
change, it becomes essential that the original religion (al-din) could be reapplied to changing sets of 
circumstances. For instance, the shariah permitted the touching of leather socks with wet hands for 
purification instead of the normal washing of feet during ablution. Now when socks made of artificial 
fibres came to be used, the question arose as to whether doing masah (rubbing with water) was lawful 
or not. Then it became necessary to re-apply the old injunction to the new situation; after the exercise 
of ijtihad, permission was given to do masah on these socks. | 


In every age the necessity arises of re-applying divine injunctions. And this has happened in modern 
times ona large scale. In ancient times war was a means of settling conflicts, but with the invention of the 
latest deadly weapons, war today serves no positive purpose. Now power lies in peace alone. Such is 
the state of affairs that the commands of war in Islam require a reapplication. In days gone by, kingship, 
whereby the ruler unilaterally possessed absolute power, was the order of the day. Now it is the age of 
democracy, which is another name for the politics of power sharing. 


Changed situations in every age demand that efforts be made towards adaptation of the injunctions of 
Islam to meet new exigencies. This is the way that the Islamic shariah continues to be updated. This 
task of updating is performed through ijtihad, a process which, in any community, requires creative 
thinking. And the essential condition for creative thinking lies in people having full freedom of expres- 
sion, including that of criticism. This is why Islam has accorded such freedom to everyone, it is in an 
atmosphere in which every thing and everyone is open to criticism that creativity is developed. Creative 
minds alone can perform the task of ijtihad at the highest level. Where there is no such open intellectual 
atmosphere, the process of mental development will come to a halt and that of updating as well. 


According to the Qur’an, there are two major parts of Isltam—teligion (din) and the law (Shariah). 
Din or al-din is basic and absolute, always remaining the same, without the slightest change. It is 
obligatory for all believers, whatever the circumstances, and entails belief in the One God, and the | 
worship of Him alone. The Shariah, on the other hand, may differ, depending upon times and places. 


On the subject of a/-din the Qur’an has this to say: He has ordained for you the same Din which He 
enjoined on Nuh (Noah) and which We have revealed to you and which we enjoined on Ibrahim 
(Abraham) and Isa (Jesus) (saying): Observe this din and be not divided therein. (42: 13). 


On the other hand, there is another verse of the Qur’an which tells us that the Shariat given to different 
prophets were not sways identical. The Qur’an states: 


We have ordained a law (Shariah) and a path for each of you. And had God so willed He would 
have made you all a single community, but He wanted to try you by what He had given you. Vie 
with each other then in good works, for to God you shall all return and he will resolve for you 
your differences. (5:48) 


The Shariah, or external structure of the commands of Islam, and the minhaj, or method varied from 
prophet to prophet, but only in a partial, not a total sense. It should be borne in mind also that such 
differences as these were related not to individual prophets but to the changed situations. The different 
circumstances of the times each prophet lived in were taken into account in the commands they were 
given in terms of the Shariah and minhaj. These variations were based on the practical wisdom rather 
than related to the person ofa particular prophet. That is why this principle of Shariah is valid even 
today. 








The principle of the change in situations governing partial and temporal alterations in the Shariah and 
minhaj is duly adopted. While in the past this change was carried out through the Prophet, 
modifications are now arrived at through ijtihad and carried into effect by the Islamic scholars. 

That task in reality is not synonymous with bringing about a change in the shariah but it is only a 
reapplication of the shariah in terms of altered circumstances. The task of effecting such reapplication, 
which was undertaken in the past, will in like manner, continue to be carried out in the future. It is this 
process of continual adjustment which helps to keep Islam permanently updated. 


Da’wah 


The third requirement for this continuation of the Prophetic mission is da ’wah work. Thats, to 
communicate the message of the Prophet to all people in all ages. . 


Though this da ‘wah work is carried out by human beings, it is, in fact, a divine task. That is why the | 
Qur’an has called it nusrat of God i.e., helping the Almighty (3:52). 


According to the Qur’an da ‘wah work means to make oneself nasih and amin, that is, an honest 
and sincere well-wisher of all. (7:68). 

In short, it is to become wholly honest in relation to God and to feel and evince total good will 
towards all one’s fellow men. Da ‘wah work can be properly performed only by meeting this standard. 
One important condition for the performance of da’wah work is patience. This virtue was exemplified 
by the conduct of the early da ‘is: “We will exercise patience regardless of the harm inflicted upon us.” 
(Qur’an, 14:12) ~ | 


This verse of the Qur’an tells us of the character of the da ‘i. The da ‘i in relation to the mad’u 
adopts the attitude of patience unilaterally. He continues his process of da ‘wah work ina peaceful | 
manner despite provocation from the other party. This is an extremely essential condition. If the da ‘is 
provoked by the behaviour of the madu, the normal atmosphere between da ‘i and mad’u will be 
disturbed,-and the whole process of da ’wah work will be ruined. It goes without saying that a 
conducive atmosphere is necessary for the successful carrying out of da ‘wah action. 


_ The most important aspect of this da wah work is that through it God’s message continie to be 
communicated to people in every age. Another aspect, no less important, is that people from different 
spheres continue to enter the fold of Islam. It is like the introduction of new blood to the old blood into 






the believer. In this way the Muslim community saves itself from the natural process of degeneration. 
This is the only way of keeping the Muslim community revitalized at all times. On the other hand, the 
more the true message of Islam spreads through the da wah process around the globe, the more its 
textual, ideological and practical preservation is ensured, and the more Islam gains from the | 
enlightenment and genius of freshly initiated minds-a factor which will keep its teachings updated for the 
generations to come. | 


_ Curiosity is one of the permanent and 
certain characteristics of vigorous mind. 





Reciprocity 


When a certain tyre company of the western world was on the point of launching its goods on the 
market, it ran an advertising campaign which promised that “whoever demonstrated a real defect in the 
tyres would win a prize of $ 50,000.” People naturally flocked to buy them. If they founda defect, well 
and good. Ifnot, they had nothing to lose, because they would actually have purchased a good set of 


tyres. 


The company did then actually receive a number of complaints of which 20 percent appeared to be 
genuine. The complainants were duly sent invitations to a seminar, their travelling expenses to be paid 
for by the company. This gave them the opportunity to air their respective views as to how the tyres 
could be improved. A concrete proposal was finally arrived at by consensus and rewards were 
distributed at the closure of the seminar. 


By taking into consideration the suggestions of its customers, the Company was able to improve 
" upon the quality of the original tyre. Although the cost had to be increased considerably, the tyres sold 
far outnumbered previous sales. Formerly the tyres had been manufactured according to the company’s 
own formula, while the improved version was based on the opinions and suggestions of the consumers 
as well. It was only natural that people should regard the product as being far superior to the original 
one. | | | | 


~ Inthis world all people-not just manufacturers and consumers-are dependent upon one another. It is, 
therefore, only sharing and cooperation which can lead to success in this life. It is the principle of 
give-and-take which should be most active, like two-way traffic. A system of benefits can never bea 
one-way thing, Reciprocity should be the order of the day. - 


























—_ 


Through Fire and Water 


As Dale Carnegie—that most pragmatic of modern thinkers—once remarked: “ The most important 
thing in life is not to capitalize on your gains. Any fool cani do that: the really important thing is to profit 
from your losses. That requires intelligences; and it make: the difference between a man of sense and a 


fool. 


It is seldom in this world that aspirants to wealth and fame meet with nothing but success throughout 
their careers. Many are the trials and tribulations through which they must pass before they can savour 
the fruits of their endeavours. The people who ultimately succeed are those who are undaunted by 
disadvantageous circumstances, who waste no time in lamenting over them and who give their attention 
instead to over coming whatever difficulties they are faced with. 


__ The idea of profiting from one * losses may seem paradoxical, but it is something definitely worth 
aiming at, whether it be an individual, a group or a nation whose welfare is at stake. It is not, after all, the 


man who has never had to face any difficulties whatsoever who is necessarily the most successful i in life. 
The truly successful person is one who can carry his ambitions into effect no matter what hurdles he has 
to leap over. He is the one who will arrive at his destinatic-n no matter what obstacles are strewn in his 
path. He is the one who is prepared to battle through fire and water right to the very end. 


One will never be happy if one continue to search 
for what happiness consists of. One will never live 
if he is looking for the meaning of life. 


— - as a 


Patience, Perseverance 
and Compassion 


“Success is a matter “of cool decisions, without constant wavering and changing of the mind, acute 
observation, initiative, and unremitting attention to avast lumber of petty details.” | 


The above statement would appear to be a sure-fire recipe far material success ina very large 
number of situations. 


Asit hennean's it is a formula evolved from the experience of Campbell <a an weil in poultry 
| keeping of international repute. But this unswerving devotion to taxing minutiae is not all that he advo- 
cates. He begins his now famous book, Profitable Poultry Keeping in India and the East (D.B. 
Taraporevala Sons & Co., Bombay, 1959) with the notion that success in large-scale poultry-farming 
is largely dependent upon one’s temperament. Just as the successful poultry-man must give his attention 
to the habits and requirements of his birds, so also must the social being taken into account the inclina- 
tions and compulsions of others and show his willingness to make concessions to them i in the interests 
of maintaining the happiness and tranquillity of society. Success in life is not just a matter of keeping 
~ one’s nose to the grindstone and taking correct decisions about financial matters, but of understanding 
~ one’s fellow-men and according them the kindness and respect which one would wish to have oneself. 


A circle is the reflection of eternity. 
~ It has no beginning and it has no end- 
and if you put several circles over 
each other, then you. get a spiral. 





What Must Be Known Before 
One Can Understand 


In 1970 a certain Indian politician went to France. There he met with a French politician who was 
associated with the ruling Gaullist party. An extract from their conversation appeared in The Times of 
India, July 18, 1983: 


| “Is there anything in particular you would like to do in Paris?” asked the Gaullist. 
1 “lam a great admirer of de Gaulle,” replied the Indian visitor. “I should like to make a courtesty call 
*  onhim.” 
| “But he is dead, sir.” | 
“What? Nobody told me in India during the briefing.” 
They must have presumed you were aware of it. He died four years ago.” 


From this example we can see that everything cannot be spelt out in words; there are some things 
that one has to know oneself. If one already knows half, then one can be told the rest of the story; but 
if one does not have half of it in one’s mind beforehand, then how can one grasp the whole picture? 
However reasonable a thing may be, and however well substantiated, if one does not have some prior 
knowledge of it, it will remain beyond one’s comprehension. 





If one says to someone, “So-and-so batsman scored a century,” he will immediately understand, 
that what is meant by a century is a hundred runs in cricket. But ifone says, “A century of hard struggle 
is needed for the development of nation,” no one will truly understand; for no one can know what i it is 
to devote oneself individually to constructive work for so longa period. 


| 7 

i Ultimately, the only power to which man 
| -  ghould aspire is that which he 
exercises over himself. 





Disadvantage Turned to Advantage 


Mahatma Gandhi was very shy by nature. In his book, “My Experiments with Truth”, he confesses 

that it was a long time before he managed to shake offhis shyness. While studying in London, he joined 
a vegetarian society. At one of its meetings he was asked to make a speech. He stood up, but was | 
unable to express himself. Finally he brought himself to voice a few words of thanks and sat down. On ‘ 
another occasion, when he was invited to express his ideas on vegetarian food, he set his thoughts 
down on paper, but was not even able to read out what he himself has written. Someone, however, _ 
taking pity on him, read his discourse for him. 


After passing his examination in law from London, he started his practice in Bombay. Here again his | 
shyness was a stumbling block. When he appeared before the judge in his first case, he was so nervous 
that he could not say anything. He had to tell his client that he would not be able to pursue his case, and 
that he should choose another lawyer for himself. © 


But, as Gandhiji writes, this apparent disadvantage turned to his advantage: 
“My hesitancy in speech, which was once an annoyance, is now a pleasure. Its 
greatest benefit has been that it has taught me the economy of words. I have 
naturally formed the habit of restraining my thoughts. And I can now give myself 
a certificate that a thoughtless word hardly ever escaped my tongue or pen.” 


Mahatma Gandhi was well-known for his thoughtful and economical manner of speech. But this 
outstanding trait only came from another trait which few. would consider outstanding. Initially his — 
See sn, Ente eee eee later on emda hen teoepha and economical when he 
spoke. 
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Reply without Reaction 


Mr J. Krishnamurti, 90, is a well-known Indian thinker. When he is ona public stage, he folds his hands 
and says, “Sir, 1 am a nobody,” or, “Sir, Iam just a passer-by.” Are we all nothing on reality? His 
answer is, “Yes, when you are as nothing, you are everything.” 


Islamic thinkers disapprove of thoughts of this kind for they lead to scepticism or monism, and both 
are just a philosophical license for irresponsibility and monism. Yet there is an example from Krishnamurti’s 
life which can be quoted here with great pertinence. 

Mr. J. Krishnamurti is fortunate enough to find a large audience at every speech he makes. 
Thousands attend his talks year after year, but he feels unhappy at their failure to move along with him. 
At the end of his discussions in Madras in F ebruary 1984, he asked the audience: “Will you change, 


sirs?” and declard, “You’ll all go back and continue doing what you have been doing.” For more than 
50 years he has been travelling round the West and India. but has still not relaxed his efforts to make 


people see what he thinks ought to be seen. 


Once a man in the audience asked him angrily, “Year after year you say that we are not going along 
with you; then why do you keep talking to us?” Mr Krishnamurti politely replied, “Sir, have you ever 


asked a rose why it blooms?” 


When you are provoked by. a remark of your critic, all you do is react. But when you resist 
provocation, you are able to give.an answer which will render your critic speechless. 





The reason why worry kills 
more people than work is that 
more people worry than work. 


MUHAMMAD 
A Prophet For All Humanity 
PART TWO - II 


Islam Comes to Madinah - Part II 


Before the coming of Islam, the city of Madinah was known as Yathrib. Besides the two main 
tribes of the Aws and Khazraj, some Jewish tribes lived in the area, who had established their dominance 
by pursuing a policy of divide and rule. Their prime concern had always been to keep their Arab 
neighbours weak and disunited. Just five years before the Prophet emigrated to Madinah, the Khazraj, 
at the instigation of the Jews, rose up against the Aws. An Aws chieftain by the name of Abu’! Haysar 
Anas ibn Rafi‘ went to Makkah along with a few ofhis fellows, in order to seek the help of the Quraysh. 
The Prophet, bpatang about their arrival, went to see them, and invited them to accept Islam. 


One of their campanions, a youth by the name of Ayas ibn Mu! adh, was impressed by the 
Prophet’s words. He told his companions that this was much better than what they had come for, but 
they did not agree. Abu’! Haysar threw some earth in Ayas’ face in disgust and told him to forget about 
what Muhammad had said, for they had other, more pressing business of their own. 


The Aus delegation retuned without accepting Islam. Soon afterwards the Aws and Khazraj 
fought a war known as Bu‘ath. The enmity between the two tribes had become so strong that each 
wished to obliterate the other. In this war the Khazraj first had the ascendancy. Then the Aws, under 
Abu Usayd, defeated the Khazraj. They inflicted heavy losses on one another, even burning houses and 
orchards. In this wey the Arabs weakened themselves by their own internal warfare. 


It was the Jews veo benefited from this war, and their siatisthdiiny in Madinah was further 
consolidated. When feelings cooled, responsible people of both the Aws and the Khazraj realized that 
they had made a grave mistake. They had played into the hands of their enemies. They had weakened _ 
themselves and strengthened the Jews. Many people in both tribes realized the need to rectify this 
situation. But this could be done only by both tribes agreeing to forgive and forget. The best way to 
achieve reconciliation would be by appointing a king to coordinate the peace-making process. ‘Abdullah | 
ibn Ubayy of the Khazraj tribe, a man of personality and gifted with qualities of leadership, was chosen 
for this task. At this very juncture some Khazrajis travelled to Makkah ona pilgrimage. There they met 
the Prophet Muhammad. He told them that God had sent him with the true religion, and he called on 











them to believe in him. The Prophet’s words rang a bell in their minds. They remembered that the Jews 
used to tell them that a Prophet who would reign supreme would soon be coming. The Jews used to 
rejoice in the promise of his coming, for they envisaged joining forces with him to vanquish the Arabs 
permanently. The people of Madinah realized that this was the Prophet the Jews had told them about. 
Here was a golden opportunity to accept him before the Jews could do so. 


So, expressing their belief in the Prophet, they said to him: “We have left our people behind. No 
nation is tom by hostility and infighting as they are. Perhaps God will unite them through you. We will 
return to them and tell them about the religion we have accepted. If our people unite on this faith, then 

° “ - 1 
there will be no one more powerful than you in this land.” 


After this, the people of Madinah accepted Islam in large numbers. They became known as 
the Ansar, or helpers, of Islam. It was the selfless support they offered to Islam thet enabled the 
Prophet’s religion to gain mare in Arabia. 


Five years before the Prophet’s emigration to Madinah, the people of that city had thought 
nothing of his message, and had rejected it out of hand. Yet just five years later these same people 
accepted Islam. The reason for this was that when they first met the Prophet they were preoccupied by 
military considerations; they could think of nothing else but how to subdue their enemies. This meant 
that they had no time to give consideration to spiritual matters. God, and life after death, panpenred to 
them to be extraneous issues, designed to divert them from their real aim. 


The Aws and the Khazraj poured all their resources into the war of Bu’ ath. All they received in 


_ return, however, was self-destruction. The very future of the two tribes was cast into doubt: it seemed 


as if the Jews would set them against one another until they were annihilated. These thoughts ushered in 
a change of attitude. They began to think in terms of peace instead of war, of unity instead of civil 
conflict. They started setting their relations with their neighbours in a wider context than that of the 
battlefield. They saw that the problem lay more between the Arab tribes of the Aws and Khazraj on 
one side, and the Jews on the other, than between the two Arab tribes themselves. If the Aws and 
Khazraj could unite on a single platform, they would be able to present a united front to the Jews. A 
unifying faith was just what they needed to heal the wounds of tribal conflict, and patch up the differences 
between the two tribes. And if they could find a leader acceptable to both sides, he would be able to 
see the process of reconciliation through to its completion. In the person of the Prophet Muhammad, 
they found the leader and the faith they needed. They rushed to accept his religion. 
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-Khazraj realize the futility of war and seek peace among themselves. This peace they found in Islam, — 
_ and they united with one another as helpers of the Prophet. “The war of Bu‘ath,” ‘A’ishah once _ 
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“1. Tahzib Sirat Ibn Hisham, vol. 2, p. 38. 





It was Islam, then, that benefited indirectly from the war of Bu‘ath, for it made the Aws and 
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THE FOURTH SURAH 
_AN-NISA (WOMEN) 
MEDINA PERIOD 
verse 60 to verse 82 


ART THOUNOT aware of those who claim that they believe in what has been bestowed from 
on high upon thee, [O Prophet,] as well as in what was bestowed from on high before thee, 
[and yet] are willing to defer to the rule of the powers of evil” - although they w were bidden to 
deny it, seeing that Satan but wants to lead them far astray? Z 

And so, whenever they are told, “(Come unto that which God has bestowed from on high, and 
unto the Apostle, * thoucanst see these hypocrites turn away from thee with aversion.” 

But how [will they fare] when calamity befalls them {on the Day of Judgement] because of 
what they have wrought inthis world*! - whereupon they will come to thee, swearing by God, 
“Our aim was but to do good, and to bring about harmony”?®” 

As for them - God knows all that is in their hearts; so leave them alone, and admonish them, 
and speak unto them about themselves in a gravely-searching manner: 
for We have never sent any apostle save that he should be heeded by God’s leave.*® If, then, 


after having sinned against themselves, they would but come round to thee and ask God to 


forgive them - with the Apostle, too, praying that they be forgiven - they would nena find © 


that God is an acceptor of repentance, a dispenser of grace. 


But nay, by thy Sustainer! They do not [really] believe unless they make thee [0 Prophet] a 


Judge of all on which they disagree among themselves, and then find in their hearts no bar to an 
acceptance of thy decision and give themselves up [to it] in utter self-surrender.4 

Yet if We were to ordain for them,* “Lay down your lives,” or, “Forsake your homelands,” 
only a very few of them would do it * - although, if they did what they are admonished to do, 
it would indeed be for their own good and apt to strengthen them greatly [in faith], 
whereupon We should indeed grant them, out of Our grace, a mighty reward, 

and indeed guide them onto a straight way. » : i 

For, all who pay heed unto God and the Apostle shall be among those upon whom God has 
bestowed His blessings: the prophets, and those who [with their lives] bore witness to the truth, 


and the righteous ones: and how goodly a company are these! 
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Such is the bounty of God - and none has the knowledge which God has. 

O YOU who have attained to faith! Be fully prepared against danger, whether you go war in 
small groups or all together.*” 

And, behold, there are indeed among you such as would lag behind, and then, if calamity 
befalls you, say, “God has bestowed His favour upon me in that I was not present with them!” 
But if good fortune comes to you from God, such a person’* is sure to say - just as ifthere had 
never been any question of love between you and him - : “Oh, would that I had been with them, 
and thus had a [share in their] mighty triumph!” 


Hence, let them fight in God’s cause - all who are willing to barter the life of this world forthe — 


life to come: for unto him who fights in God’s cause, whether he be slain or be victorious, We 
shall in time grant a mighty reward. 

And how could you refuse to fight® in the cause of God and of the utterly helpless men and 
women and children who are crying, “O our Sustainder! Lead us forth [to freedom] out of this 
land whose people are oppressors, and raise for us, out of Thy grace, a protector, and raise 
for us, out of Thy grace, one who will bring us succour!” 

Those who have attained to faith fight in the cause of God, whereas those who are bent on 


denying the truth fight in the cause of the powers of evil. Fight, then, against those friends of 


Satan: verily, Satan’s guile is weak indeed!” 

ART THOU NOT aware of those who have been told, “Curb your hands,”! and be constant 
in prayer, and render the purifying dues”? But as soon as fighting [in God’s cause] is ordained 
for them, lo, some of them stand in awe of menas one should stand in awe of God - or ineven 
greater awe - and say, “© our Sustainer! Why hast Thou ordained fighting for us? If only Thou 
hadst granted us a delay fora little while!” 

Say: “Brief is the enjoyment of this world, whereas the life to come is the best for all who are 
conscious of God - since none of you shall be wronged by us much as a hair’s breadth. — 
Wherever you may be, death will overtake you - even though you be in towers raised high.” 
Yet, when a good thing happens to them, some [people] say, “This is from God,” whereas 
when evil befalls them, they say, “This is from thee [O fellowman]!?= 

Say: “All is from God.” 





What, then, is amiss with these people that they are in no wise near to grasping the truth of what 


_ they are told? | 
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witness [thereto] as God does. 


Whoever ay heed unto the Apostle pays heed unto God thereby, and as for those who tun 


away - - We have not sent thee to be their keeper. e : _ 
And they say, -Miedo-puyhandsmtothaal™~lnt-when toy leeve tay quosiabasmenn cbtien 


| devise, in the dark of night, [beliefs] other than thou art voicing; and all the while God records 
| what they thus devise in the dark of night. rere herr ae RC 
~ for none is as worthy of trust as God. 


IB TAE 4: 





Will they not, then, try to understand this Qur’ an? Had itssued from any but Go they woud 
surely have found in it many an inner contradiction!”” } 
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Lit., “who summon one another to the judgment [or “rule”] of the powers of evil (at-taghut): an 
allusion to people like those mentioned in verse 51 above, who, by their deference to what the 
Qur'an describes as at-taghut (see surah 2, note 250), nullify all the good that they could derive 
from guidance through revelation. 


The classical commentators see in verses 60-64 a reference to the hypocrites of Medina who, at the 
time of the Prophet, outwardly professed to be his followers but did not really believe in his teachings. 
It seems to me, however, that this passage goes far beyond the possible historical occasion of its 
revelation, inasmuch as it touches upon an often-encountered psychological problem of faith. People 
who are not fully convinced that there exists a reality beyond the reach of human perception 
(al-ghayb, in the sense _ explained in surah 2, note 3) find it, as a rule, difficult to dissociate their 
cthical views from their personal predilections and morally questionable desires - with the result that 
they are only too often “willing to defer to what the powers of evil tell them”. Although they may 
half-heartedly concede that some of the moral teachings based on revelation (in this case, the Qur’an) 
contain “certain verities”, they instinctively recoil from those teachings whenever they conflict with 
what their own idiosyncrasies represent to them as desirable: and so they become guilty of hypocrisy 
in the deepest, religious connotation of this word. 


Lit., “what their hands have sent ahead”: an allusion to their ambivalent attitude and the confusion 
which it may have created in others. 


I. c., they will plead that their aim was no more than a harmonization of the Qur’anic ethics with a_ 
“humanistic” (that is man-centred) world-view: a plea which the Qur’an implicitly rejects as being 
hypocritical and self-deceptive (cf. 2: 11-12). As regards the phrase “whereupon they will come to 
thee”, see verse 41 of this surah. | 


The expression “by God’s leave” is to be understood, in this context, as “with God’s help” or “by 
God’s grace” (Zamakhshari, Razi). As so often in the Qur’an, the sudden change, within one and the 
same sentence, from the pronoun “We” or “I” to “He”, or from “We” to “God”, is meant to impress 
upon the listener or reader of the Qur’an the fact that God is not a “person” but an all-embracing 
Power that cannot be defined or even adequately referred to within the limited range of any human 
language. 

This verse lays down in an unequivocal manner the obligation of every Muslim to submit to the 
ordinances which the Prophet, under divine inspiration, promulgated with a view to exemplifying © 
the message of the Qur’an and enabling the believers to apply it to actual situations. These ordinances 
constitute what is described as the sunnah (lit., “way’’) of the Prophet Muhammad, and have (whenever . 
they are authenticated beyond any possibility of doubt) full legal force side by side with the Qur’an: ° 
see verse 80 of this surah. | 


l.e., by means of the God-inspired commands issued by the Prophet (see preceding note). 


Lit., “they would not do it, save for a few of them”: the pronoun obviously relates to the half- 
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hearted, who are not prepared to undergo the sacrifices which their faith demands of them. The 


__ reference to laying'down one's life in the defence of faith and freedom and, if necessary, abandoning 


one’s homeland, introduces, as it were, the long passage beginning with verse 71, which deals with 
fighting in God’s cause. " 


Lit., “and then go forth, [be it], in _— detachments or all together” - the latter expression applying 


to what nowadays is called “total war”. The term hidhr connotes not merely an effort to guard | 


oneself against imminent danger but also the making of all necessary preparations with regard to 
(in this context) military organization, equipment, etc. The problem of war as such arises from the 
principles of ideological statehood postulated in verse 59 of this surah. Since the Muslims are 


expected to organize their communal life within the framework of a state based on the ideological 


premises laid down in the Qur'an, they. must be prepared for hostility on the part of groups or 
nations opposed to the world-view and the social system of Islam and, conceivably, bent on its 
destruction: consequently, the concept of a defensive war in God’s cause (jihad) plays a very prominent 
role in the socio-political scheme of Islam and is frequently alluded to throughout the Qur’an. 

Lit., “he”. 


Lit., “what is amiss s with you that you do not fi ight” - implying that they have no moral excuse for 
it a refusal. 


Thus the Qur’an implies that “evil” is not an independent, esoteric factor of life, but rather a result 
of man’s succumbing to the temptations arising from his own moral weakness and thereby “denying 
the truth”. In other words, the “power” of the negative principle symbolized by Satan has no intrinsic 
reality (“Satan’s guile is weak indeed”): it becomes real only through man’s wilfully choosing 
a wrong course of action. ty 


I.e., from unrighteous violence, to which man so often inclines. The fact that most people have to be 
told to refrain from violence is contrasted, in the next sentence, with the unwillingness on the part of 


many of them to expose themselves to physical danger in a righteous cause. — 


Le. they do not realize that the evil happening may possibly be a consequence of their own actions 
or their own wrong choice between several courses upon to them, but are prone to attribute it to the 
failings of others. 


Lit., “something [which they are] told” - i.e., a ‘truth which their own reason as well as the teachings 
of all the prophets should have made obvious to them. , 

There is no contradiction between this statement and the weisbiaibig one that “‘all is Sipin God”. In the 
world-view of, the Qur'an, God is the ultimate source of all happening: consequently, all good that 


comes to man and all evil that befalls him flows, in the last resort, from God’s will. However, not — 


everything that man regards as “evil fortune” is really, in its final effect, evil-for, “it may well be 


that you hate a thing the while it is good for you, and it may well be that you love a thing the while 
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itis bad for you: and God knows, viele you id not know” (2:216). Thus, many an apparent “evil” 
may sometimes be no more than a trial and a God-willed means of spiritual growth through suffering, 
and necd not necessarily be the result of a wrong choice or a wrong deed on the part of the person 
thus afflicted. It is, therefore, obvious that the “evil” or “evil fortune” of which this verse speaks has 
a restricted connotation, inasmuch as it refers to evil in the moral sense of the word: that is to say, to 
suffering resulting from the actions or the behaviour of the person concerned, and this in accordance ~ 


with the natural Jaw of cause and effect which God has decreed for all His creation, and which the © 


Qur’an describes as “the way of God” (sunnat Allah). For all such suffering man has only himself to 
blame, since “God does not wrong anyone by as much as at atom’s weight” (4 : 40). “3 


Lit., “And they say, “Obedience” - a reference to the hypocrites of Medina, in the time of the 
Prophet, and - by aie ‘the hypocritical “admirers” and half-hearted followers of Islam at all 


times. 


: Le., they surreptitiously try to corrupt the message “al God's Apostle. The verb bata denotes “he 


spent the night”; in the form bayyata it signifies “he meditated by night [upon something, or upon 
doing something]”, or “he devised [something] by night” (Lisan ating ee i.e., in secrecy, which is 
symbolized by “the dark of night”. 


L.c., the fact that it is free of all inner contradictions - in spite of its having been revealed gradually, 
over a period of twenty-three years - should convince them that it has not been “composed by 
Muhammad” (an accusation frequently levelled against him not only by his contemporaries but also 
by non-believers of later sina but could only regs originated from a supra-human source. See 

also 25 : 32 and 39: 23. . 





